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«STANDING ON THE SHOULDERS OF GIANTS»:
THEORETICAL BASES FOR THE APPLICATION
OF ARTIFICIAL INTELLIGENCE IN RELIGIOUS STUDIES

The interaction between religion and artificial intelligence (Al) in the era of digital transformation is
becoming an increasingly relevant topic. Cutting edge innovations are changing not as it were the strate-
gies of inquiring about devout conventions, but moreover devout hone, the elucidation of sacrosanct
writings, and indeed demeanors toward otherworldly existence. Al is as of now being utilized in devout
considers: to analyze devout writings, anticipate patterns in convictions, and show religious talks. This
article investigates the potential for presenting progressed fake insights (Al) innovations into the field of
devout thinks about. It analyzes the historical and conceptual roots of Al development and considers
strategies for its application in the humanities. The emphasis is on theoretical frameworks that enable the
use of Al to process large volumes of religious texts, detect patterns, analyze symbolism, and interpret
sacred writings. The article also raises questions of methodology and ethics in the application of Al in
religious studies, such as the accuracy of interpretations, the possibilities of automating analysis, and the
impact of new technologies on established approaches to religious studies. The analysis concludes that
the use of Al expands the possibilities for scientific understanding of religious phenomena, but requires
careful consideration of its methodological barriers and a respectful attitude toward cultural and spiritual
heritage.

Keywords: artificial intelligence, religion, religious studies, digital technologies, digital humanities

P.A. CopcebaeBa’, b.b. Merpb6aes

OA-Dapabu atbitaarbl Kasak, yATTbIK yHUBEpcuTeTi, Aamartbl, KasakcraH
*e-mail: rauanasars@gmail.com

«AABINTAPAbIH, UbIFbIHAA TYPbIM»: AIHTAHYAQ
»KaCaHAbI MHTEAAGKTTI KOAAAQHYAbIH, TEOPUSIADbIK, Herizaepi

AjiH MeH acaHAbl MHTeAAeKTTiH (PKN) e3apa apekeTTecTiri uudpAblK, TpaHcopmaLms AdyipiHAE
GapraH carblH ©3€KTi TaKbIpPbINKa alHaAyAad. 3aMaHaym TEXHOAOIMSAAP AIHU ABCTYPAEPAI 3epTTey To-
CiAAEpIH FaHa eMeC, COHbIMEH KaTap AiHM TaxipnbeaepAi, KaCMeTTi MOTIHAEPAI MHTEprpeTaLmsIAayAbl
JKOHe TiMTi pyXaHUAbIKKA AereH ke3KapacTtbl e3reptyae. XK KasipaiH 63iHAE AiHTaHY 3epTTeyAepiHAe
KOAAQHbIAQABL: AiHM MOTIHAEPAI TaAAay, CEHIM ypAicTepiH BOAXKay >kKoHe TEOAOrMSAbIK, mMikipTarac-
TapAbl MOAEAbAEY YUWiH. byA MakaAa 3amaHayu >kacaHAbl MHTEAAEKT (OKM) TeXHOAOrMsiAapbiH AiHM
FbIAbIM CaAacCblHa eHri3y aAeyeTiH 3epTTenai. OHAQ )KM-AiH AaMYbIHbIH TapuxXM XKaHE KOHLEMNTYaAAbI
Herizaepi TaAA@HaAbl, COHAAM-aK, OHbl TYMaHWTAPABIK FbIAbIMAAPAA KOAAQHY CTpaTernsiaapbl Kapac-
ThipblAaAbl. Heri3ri Hazap XKM-ai AiHM MBTIHAEPAIH YAKEH KOAEMIH BHAEY, 3aHAbIAbIKTAPAbI aHbIKTay,
CMMBOAMKaHbI TaAAQY >KOHE KaCMEeTTI >kazbarapAbl TYCIHAIPY YLLIH MamAaAaHyFa MyMKIHAIK 6epeTiH
TEOPUSAbIK Herizaepre ayaapbiAaabl. Makaraaa coHaar-ak, dKM-Ai AiHTaHyAa KOAAAHYAbIH METOAOAO-
TUSABIK, YKOHE 3TMKAAbIK, aCMeKTiAepi KapacTblPbIAAAbl: MHTEPMPEeTaLUMIHbIH ADAAITI, TaAAQY MPOLECIH
aBTOMATTaAHAbBIPY MYMKIHAIKTEPI YK8He »KaHa TEXHOAOTMSIAAPAbIH ASCTYPAI AIHTaHY TacCiAAepiHe acepi.
KypriziareH Tanaay XM-ai KoapaHy AiHM (heHOMEHAEPAI FBIABIMW TYPFbIAQH TYCIHYAIH MYMKIHAIKTe-
piH KEHENTETiHIH KepceTeAi, aAanAa OHbIH METOAOAOTMSIABIK, LUEKTEYAEPIH MYKUSIT eCKepy XKaHe MaAe-
HU-pYXaHM MypaFa AereH KYpMeTTi cakTay KaKeT eKeHAIr KOPbITbIHAbIAQHAADI.

Ty#iH ce3aep: XKacaHAbl MHTEAAEKT, AiH, AiHTaHYy, UMMPAbIK, TEXHOAOTUSIAQP, LMQPAK, F'yMaHUTap-
AbIK, FbIABIMAAP.
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«CTOSl HA NA@4YaxX FTMraHToB»: TeopeTudeCkme OCHOBaHUA
NMPUMeHeHUs UCKYCCTBEHHOIo MHTEAAEKTa B PEAUMTrMOBEAEHUN

B3anmoaeincTBme peAnrmm n McKycCTBeHHOro nHteanekTa (M) B anoxy umdpoBor TpaHcdopma-
LMK CTAHOBUTCS BCe GoAee akTyaAbHOM Temoi. COBpPEMEHHbIE TEXHOAOT MM M3MEHSIIOT HE TOAbKO METO-
Abl UICCAEAOBAHUS PEAUTMO3HBIX TPAAMLMI, HO M PEAMITUO3HYIO NMPAKTUKY, MHTEPMNPETALMIO CBSILLLEHHbIX
TEKCTOB U AdXKe OTHOLLEHME K AyXOBHOCTU. M yiKe NPUMEHSeTCS B pEAUTMOBEAYECKMX MCCAEAOBAHM-
gX: AAS @HAAM3A PEAMTMO3HbIX TEKCTOB, MPOrHO3MPOBAHWUS TEHAEHLMIA BEPOBAHUIA M MOAEAMPOBAHMS
TEOAOTMYECKMX AMCKYCCUI. A@HHas CTaTbsl MICCAEAYET MOTEHLUMAA BHEAPEHUS NepPeAOBbIX TEXHOAOTMIA
UCKYCCTBEHHOro mHTearekta (MM) B 06AaCTb HayuyHOro m3yudeHus peamruu. B Heit aHaAm3upyloTcs
MCTOPUYECKME M KOHLLeNTyaAbHble KOpHU pa3Butusg M, a Takke paccMaTpumBaloTCsl CTpaTernm ero
NMPUMEHEHMS B TYMaHMTAPHbIX HayKax. AKLEHT AEAaeTCs Ha TeopeTMUeCKMX pamKax, KOTopble AaloT
BO3MO>HOCTb UCMOAb30BaTh MM aas 06paboTKM OBLLMPHBIX 06bEMOB PEAUTMO3HbIX TEKCTOB, 0OHAPY-
>KEHMS NaTTepHOB, aHAAM3a CUMBOAMKM M OCMBICAEHMS CBALLEHHbIX MUCaHWI. B cTaTbe Tak>ke NoAHM-
MaIOTCsl BOMPOCbl METOAOAOT MU 1 3TUKM NpuMeHeHns MM B peAurnoBeaeHnn, Takme Kak TOYHOCTb MH-
TepnpeTaumii, BO3MOXKHOCTM aBTOMATM3aLLMM aHAAM3A U BAMSIHWME HOBbIX TEXHOAOTMIA HA YCTOSBLUMECS
MOAXOAbI K PEAUTMOBEAYECKMM UCCAEAOBAHUSIM. [1pOBEAEHHDI aHAaAM3 MPUXOAMT K 3aKAIOUYEHMIO, UTO
npumeHerre M paclumpsieT BO3MOXHOCTU AASE HAYUHOTO MOCTUXKEHUSI PEAUTMO3HbIX SBAEHWI, OAHa-
KO TpebyeT BHUMATEAbHOrO OCMbICAEHWSI €r0 METOAOAOTNUYECKMX 6GapbepoB 1 6EepPesKHOro OTHOLLIEHMS

K KYAbTYPHO-AYXOBHOMY HaCAEAMIO.

KAroueBble caoBa: I/ICKYCCTBeHHbll;I MHTEAAEKT, PEeAnrnsa, peAmrmoBeAeHune, Ll,VICII)pOBbIe TEXHOAO-

rMu, UMQpPOoBblE F'yMaHUTapHbIe HayKU.

Introduction

In the twenty-first century, often characterized
as the digital age, the rapid development of digital
technologies necessitates a reconsideration of the
methodological foundations of the humanities. In
this context, artificial intelligence (Al) technologies
are creating new opportunities for knowledge pro-
duction, data analysis, and scientific interpretation.
This process is also influencing the field of religious
studies, contributing to the emergence of new re-
search approaches in areas such as the analysis of
religious texts, the study of religious discourse, and
the identification of religious symbols and narra-
tives. Considering the rapid pace at which artificial
intelligence is developing, it can be observed that its
scope of application in religious studies is expand-
ing.

The metaphor «standing on the shoulders of gi-
ants» reflects the idea that the development of sci-
ence occurs through reliance on the theoretical leg-
acy of scholars from previous generations. Viewed
through this prism, the application of artificial in-
telligence in religious studies makes it possible to
conduct a deeper analysis of scientific knowledge
formed on the basis of traditional theological, philo-
sophical, and religious studies theories through the
use of new technological tools. In other words, by
relying on established theoretical traditions, the use

of Al enables the identification of new dimensions
in religious studies research.

This article examines the theoretical foundations
of applying artificial intelligence in religious studies
and analyzes its scientific and methodological possi-
bilities and limitations. In addition, the prospects for
the use of Al technologies in the study of religious
texts, the interpretation of religious knowledge, and
expert-analytical activities are explored.

Justification of the choice of articles and goals
and objectives

Religious studies, a broad scientific discipline,
delves into historical documents, sacred writings,
devotional rituals, and societal shifts. Consequently,
employing artificial intelligence offers novel av-
enues for examining religious texts, organizing vast
collections of writings, and exploring religious phe-
nomena through comparative and cross-disciplinary
lenses. However, integrating Al into the humanities
transcends mere technical implementation; it neces-
sitates a re-evaluation of the fundamental principles
and methodologies underpinning scholarly inquiry.
Within this framework, the concept of «standing on
the shoulders of giants» aptly describes leveraging
emergent technological capabilities while draw-
ing upon the established knowledge and theoretical
frameworks of the field. In this respect, the investi-
gation of the hypothetical establishments for the ap-
plication of counterfeit insights in devout considers
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is one of the significant issues in modern scholastic
talk.

In like manner, the most objective of this article
is to analyze the hypothetical and methodological
establishments of applying manufactured insights in
devout thinks about and to distinguish its possibili-
ties and impediments inside the method of logical
investigate. To attain this objective, the taking after
inquire about errands are set: to analyze the partic-
ular highlights of the application of manufactured
insights innovations within the humanities; to look
at the conventional investigate strategies and meth-
odological establishments of devout thinks about; to
recognize the most bearings for the utilize of fake
insights within the investigation of devout writings
and information; and to assess the logical and hypo-
thetical conceivable outcomes as well as the restric-
tions of utilizing fake insights in devout ponders.

Literature review

We all know that the think about of the wonder
of counterfeit insights is one of the foremost squeez-
ing logical issues in present day times. The presence
of an algorithm that can “learn” in artificial intel-
ligence distinguishes it from other technologies. We
can say that the emergence of artificial intelligence
is a significant change in the history of mankind.
The scale of the noteworthiness of this advancement
can as it were be compared with the scale of unusual
conceivable outcomes for how and in what course
it’ll develop, and how it’ll alter people’s lives. The
actual introduction of the achievements of artifi-
cial intelligence into our lives can radically change
various spheres of human life — from medicine to
the education system. The relationship between the
phenomenon of artificial intelligence and religion is
a special, complex and multifaceted issue. Because
even today (and this trend is likely to intensify in the
future), some supporters of artificial intelligence are
striving to create a new doctrine on its basis, which
would be similar to a sacred doctrine, and even have
the status of a religion.

The taking after words of Edward Fredkin, ex-
ecutive of the Computer Science Research facility
at the Massachusetts Established of Innovation, are
prove that Al could be a modern present day trans-
formation: “There have been three awesome occa-
sions in history: the primary is the creation of the
universe; the moment is the starting of life; the third
is the development of counterfeit insights.”

The role of Al as a new experience in the sci-
entific and technological development of mankind
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is growing exponentially. Within the period of data
preparing and utilize, Al has entered and shaped
numerous parts of our every day lives — medica-
tion, commerce, instruction, overwhelming indus-
try, media, etc. Some of the most evident, yet often
underestimated, outcomes of artificial intelligence
technologies can be observed in everyday life.
These include the emergence of smart homes, Al-
driven news presenters, robotic surgical systems,
real-time navigation services, targeted advertising
based on users’ personal data and viewing behav-
ior, as well as applications capable of generating
scripts for television series and films. Recent prog-
ress in artificial intelligence-particularly the rapid
developments of the last few years-has also led
to the creation of systems that can automatically
determine routes, suggest sharing daily activities
on social networks, and curate news according to
individual interests. In addition, various digital
assistants, guides, and other interactive devices
designed to communicate with people are increas-
ingly being implemented in real-world contexts
(Gallyamov, 2024). Consequently, the scope of
artificial intelligence applications continues to ex-
pand dynamically. At the same time, the growing
influence of Al in human life-especially its gradual
intrusion into the individual’s inner spiritual and
value-based sphere-may produce ambiguous and
sometimes problematic outcomes, generating no-
ticeable negative tendencies. In this regard, the
interaction between artificial intelligence and re-
ligious consciousness becomes a particularly rel-
evant and important subject of analysis.

One of the most significant and urgent questions
associated with the development and implementa-
tion of artificial intelligence concerns its interaction
with religion, both in the present and in the fore-
seeable future. This issue increasingly attracts the
attention of religious leaders, particularly represen-
tatives of the Abrahamic traditions. For instance, in
September 2024, during the X International Cultural
Forum “Culture of the 21st Century: Sovereignty or
Globalism?” held in St. Petersburg, Patriarch Kirill
addressed questions from participants and expressed
concern about the uncontrolled development of ar-
tificial intelligence. He emphasized that it would be
unacceptable for Al technologies to evolve beyond
human control and reach a stage where they could
independently create new artificial intelligence sys-
tems. According to him, such a scenario could rep-
resent a serious danger to humanity. As the patriarch
noted, if artificial intelligence achieves the capacity
to autonomously develop other Al systems, it could
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pose a genuine threat to the continued existence of
human civilization (Patriarch, 2024).

And now, regarding the fatwa of the Spiritual
Administration of Muslims of Kazakhstan, the
KMSDB stated that it is not permissible to ask for
Sharia rulings, religious fatwas, or religious advice
from ChatGPT and other artificial intelligence plat-
forms. This is because such systems collect informa-
tion from all sources on the Internet. This, in turn,
may lead to the provision of information that is con-
trary to religion, distorted, or does not correspond to
a specific madhhab. The Holy Quran states, “If you
do not know, ask those who have knowledge.” Arti-
ficial intelligence is a useful tool. However, giving a
religious ruling is a great responsibility. Therefore,
it is better to turn to knowledgeable fatwa special-
ists in this matter. And artificial intelligence should
be used only as an auxiliary tool for general infor-
mation, — says the Sharia and Fatwa Department of
the KMSDB (KMSDB, 2026). Therefore, in matters
related to Sharia, it is better to turn to scholars and
specialized fatwa specialists who are deeply versed
in religion, rather than to artificial intelligence.

However, if we look at the latest news, the
Spiritual Administration of Muslims of Kazakh-
stan announced the development and launch of the
“Imam AI” mobile application, which works on the
basis of artificial intelligence, relying on reliable
sources and providing instant answers to religious
questions. This was announced by the Chief Mufti
Nauryzbai Khadzhi Taganuly in his Orientation
Report for 2026. “In accordance with the require-
ments of the time, we also need to systematically
introduce the capabilities of artificial intelligence in
the religious sphere. This will, first of all, pave the
way for prompt and reliable answers to the religious
questions of the people, as well as reduce the work-
load of religious workers. In this context, there is a
growing need to develop specialized mobile appli-
cations that utilize artificial intelligence to respond
to religious inquiries. Such platforms could enable
users to receive prompt answers to religious ques-
tions arising in everyday life while ensuring access
to accurate information grounded in trustworthy
and verified sources. In this regard, the Chief Mufti
announced the introduction of the “Imam AI” mo-
bile application — an Al-based platform designed to
provide immediate responses to religious questions
while relying on authoritative and reliable sources
of religious knowledge (Muftiyat, 2026).

A well-known imam, theologian, and religious
scholar in our country, Nurlan Baizhigitov, talked
about how artificial intelligence can be used in the

field of religion and what its benefits are. Nurlan
imam says that some mosques around the world
have already used artificial intelligence systems.
This allows you to obtain comprehensive informa-
tion and keep track of who has entered the mosque.
Artificial intelligence is a modern necessity. I am
aware that Al keeps an eye on visitors to Saudi
Arabia’s Al-Haram Mosque. This has been a long-
standing experience. Nurlan imam stated, “You
can obtain information as a source of religious in-
formation in the same way.” However, Al cannot
replace religious leaders. The imam believes that
the role of teachers should prevail in the most sen-
sitive issues of religion. “But we cannot accept ar-
tificial intelligence as a teacher. Because there are
different opinions and problems. Al cannot solve
some of our sensitive issues. It needs to be a reli-
gious leader,” explained the imam. According to
a well-known theologian, world conflicts can be
stopped through religious leaders (Serikhan & Tau-
bay, 2025).

Traditional religious leaders also have conflict-
ing opinions on what artificial intelligence means
and how it will affect society. For instance, Mujahid
Giiltekin, a renowned Muslim scholar and lecturer
at Kocaetipe University in Afyon, Turkey, states:
“Artificial intelligence is essentially just a lifeless
machine... in this sense, it is no different from the
Samaritan calf that tempted the people of the proph-
et Moses.” Even contemporary Samaritans have
inventions far more sophisticated than the roaring
golden calf. In other words, the expert, an Islamic
theologian, likens modern technologies to the Isra-
elites’ calf. He believes that the negative impacts of
artificial intelligence might be comparable to those
of old idols.

An examination of recent developments in the
application of artificial intelligence within the reli-
gious sphere suggests that the concerns mentioned
above are not without foundation. For instance, the
well-known Israeli historian and writer, professor at
the Hebrew University of Jerusalem, Yuval Noah
Harari, has expressed serious concern about the
future trajectory of Al technologies. According to
him, it is possible that in the future entirely new reli-
gions or cults could emerge that are created by arti-
ficial intelligence. Supporting this view, the scholar
argues that modern Al systems have achieved such
an advanced level of language comprehension that
they are capable of influencing individuals, shaping
opinions, and even manipulating human percep-
tions. In his assessment, these abilities resemble the
cultural and ideological roles historically played by
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prophets, poets, and political leaders over the course
of many centuries (Harari, 2023).

Materials and methods

To achieve this goal, the following methods
were used in the course of scientific research: Anal-
ysis and interpretation of sources: historical texts,
sacred writings, religious documents, and contem-
porary research were collected, and their content
and structure were analyzed. This approach creates
a scientific basis for the use of Al tools in processing
textual information.

Comparative-historical method: comparison of
religious practices and concepts from different eras,
studying their significance in a social, political, and
cultural context. This allows for comparative analy-
sis of data using Al.

Comparative-synthetic approach: combining
theoretical principles from the fields of religious
studies, law, political science, and sociology to de-
termine the capabilities of Al in interpreting social
phenomena.

Results and discussion

Artificial intelligence (Al) is increasingly active-
ly penetrating various spheres of life, not forgetting
the sphere of religion. In the context of an informa-
tion society, where big data processing has become
a key factor in the development of society, such an
integration of artificial intelligence is perceived as a
natural phenomenon. However, along with potential
threats such as the risk of artificial intelligence get-
ting out of control, its impact on human spiritual life
also raises serious concerns. First and foremost, it
is important to consider the historical development
of the concept of artificial intelligence, which is
now widely recognized. Artificial intelligence (Al)
represents one of the fastest-growing fields within
modern computer science. The primary objective of
research in this area is to create computer systems
capable of carrying out tasks that are typically as-
sociated with human intellectual activity.

The initial attempts to develop such systems
date back to the late 1940s, when the first electronic
computers were created. For this reason, artificial
intelligence can be considered a relatively young
scientific field that emerged at the intersection of
several disciplines, including discrete mathematics,
linguistics, psychology, programming, and math-
ematical statistics (Bondarev, 2002). Despite nu-
merous efforts to formulate a precise definition of
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the concept of “artificial intelligence,” a universally
accepted and strictly defined interpretation has yet
to be established. Therefore, it is useful to outline
the conceptual boundaries of this term by examin-
ing some of the most widely cited definitions. For
instance, according to Elaine Rich, artificial intel-
ligence can be understood as a field of study fo-
cused on developing computer systems capable of
performing tasks that are currently carried out more
effectively by humans (Russell, 1995).

According to another interpretation, artificial in-
telligence can be defined as a scientific and techno-
logical field that encompasses a set of tools enabling
computers to answer questions and generate expert-
level conclusions based on accumulated knowl-
edge. In other words, such systems are capable of
acquiring and processing new knowledge that was
not originally embedded by their developers (Proy-
dakov, 2018). In January 2016, the founder of the
World Economic Forum, Klaus Schwab, described
artificial intelligence as one of the key driving forc-
es of the Fourth Industrial Revolution. According to
him, this new stage of industrial development is ap-
proaching humanity “like a tsunami,” with its core
drivers being artificial intelligence, robotics, nano-
technology, the Internet of Things, and other major
scientific and technological innovations. At present,
society is experiencing a qualitative transition from
the computational era to what is often referred to as
the cognitive era. In the terminology of futurists, this
period is known as the The Second Machine Age
or the “Second Machine Age.” During this stage,
next-generation computers are expected to rapidly
develop the ability to process structured, unstruc-
tured, and semi-structured data, gradually replacing
human labor in the performance of many cognitive
and analytical tasks (Belov & Katkalo, 2017).

Ideas resembling automated machines can be
traced back to ancient mythology. In Greek my-
thology, for instance, Talos is described as a
mythical bronze giant who protected Crete from
invaders. In modern interpretations, Talos is some-
times viewed as a symbolic prototype of a robot,
making him one of the most well-known mytho-
logical figures associated with the idea of artificial
beings (Tegmark, 2018). During the Middle Ages
and the Early Modern Period, scholars and inven-
tors began designing mechanical devices intended
to replicate or assist human labor. For example, in
the 17th century, Blaise Pascal created one of the
first mechanical digital calculators. Later, in the
19th century, Joseph Marie Jacquard developed a
programmable loom controlled by punched cards,
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which became an important precursor to later com-
puting technologies.

In 1937, the British mathematician Alan Tur-
ing introduced the concept of the Turing machine,
which later became one of the fundamental theoreti-
cal foundations of modern computer science. A few
years later, in 1939, a mechanical humanoid known
as Elektro and his robotic dog Sparko were publicly
demonstrated in New York City, symbolizing early
technological experiments with human-like ma-
chines. However, the real possibility of developing
programs capable of performing complex intellec-
tual tasks emerged only after World War II, when
modern electronic computers began to appear. Dur-
ing the 1950s, researchers from different scientific
disciplines increasingly explored the idea of creat-
ing artificial systems that could simulate the func-
tioning of the human brain.

At that time, neurological studies indicated that
the human brain functions as a network of intercon-
nected neurons. Building on this understanding,
Alan Turing proposed that any computational pro-
cess could be represented digitally. In 1951, Marvin
Minsky developed the first neural network, known
as SNARC. Earlier, in 1950, Turing had also de-
vised a method for evaluating whether a machine’s
behavior could be considered comparable to human
intelligence; this method later became known as the
Turing Test. The term “artificial intelligence” was
officially introduced at the Dartmouth Conference,
which also marked the formal establishment of the
scientific discipline of artificial intelligence research
(Gusarova, 2018).

Industry, healthcare, transportation — these are
just three of the countless areas where artificial in-
telligence (Al) could be used. And what about reli-
gion? The connection may not be obvious at first.
In this interview, Dr. Ayad Al-Ani, a professor of
organizational studies, discusses the interplay be-
tween religion and Al, how Al can fulfill religious
roles, and whether technocrats will emerge in the
future. As technology becomes increasingly inter-
twined with humanity, religion also needs to inter-
act with Al

The vast potential of artificial intelligence — its
speed, high efficiency, and ability to assist humans
in solving a wide range of tasks, from everyday
problems to space exploration and uncovering the
secrets of the Universe — renders it not only a prom-
ising and fascinating subject of study but also a phe-
nomenon that inspires awe. This admiration can, at
times, escalate to levels resembling worship, sacral-
ization, or even idolization. Numerous scholars have

proposed theories and predictions to explore the in-
tersection of Al and religion. For instance, Helen
Duffer suggests that if an Al system were capable of
discovering cures for fatal diseases, extending hu-
man lifespan, improving education, or maintaining
social order, people might begin to perceive it as a
divine entity and engage in acts of worship toward
it (Duffer, 2017).

As mentioned above, the main focus is on the
theoretical foundations that allow Al to be used to
process large volumes of religious texts, identify pat-
terns, analyze symbolism, and interpret sacred texts.
The theoretical foundation of many Al applications
lies in Natural Language Processing (NLP). NLP
is a dynamic subfield of artificial intelligence that
focuses on enabling effective interaction between
computers and human language. Its primary goal is
to bridge the gap between human communication
and machine understanding, allowing computers to
interpret, analyze, and generate language in ways
that feel natural and intuitive. As a scientific disci-
pline, NLP sits at the intersection of computational
linguistics and machine learning technologies (Ba-
ranov, Radchenko, Mironov, 2018). It equips com-
puters with the ability to engage in conversations,
answer questions, translate texts across languages,
or even generate text independently. Additionally,
NLP allows machines to take over repetitive or rou-
tine tasks. For example, incoming technical support
requests can be automatically categorized based on
content or language and efficiently routed to the ap-
propriate specialist.

Comparing religious texts is a difficult task for
anyone to do in practice, which is why it is an in-
teresting problem for the field of natural language
processing. Natural language processing (NLP) is a
branch of artificial intelligence that focuses on pro-
cessing and understanding textual information using
machine learning. NLP uses several different tech-
niques. These include term frequency analysis (de-
termining how often certain words appear in a text),
sentiment or tonality analysis (classifying text as
positive or negative based on its meaning), and topic
identification (identifying the main theme discussed
in the text). A study by Daniel McDonald analyzed
and compared various religious texts, including the
Bible, Quran, and Torah. The main NLP technique
used in this study was topic modeling. First, the text
was divided into sentence fragments and words were
labeled according to their content and word class.
Daniel McDonald’s study focused only on the verbs
and nouns used. After this initial processing phase,
the text was reanalyzed. During this phase, features
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that were similar in content were combined to form
more complete thematic features. The topics were
then sorted by the frequency of occurrence of the
terms within each topic, and only the most relevant
topics were retained. The most frequently occur-
ring topics were considered the most important. The
topics were also divided according to whether they
were nouns or verbs. Noun topics included concepts
such as animals, family relationships, and land, so
they included words such as “sheep,” “brother,” and
“world.” Verb topics included actions such as “to
entertain,” “to appear,” and “to guess,” so words
such as “to blind,” “to appear,” and “to know” were
included in this group (Faggella, 2026). The analy-
sis conducted allowed us to determine the extent to
which different texts corresponded to each other in
terms of noun and verb topics.

The rapid development of modern technolo-
gies creates new ethical challenges for humanity.
Innovations such as genetic engineering, artificial
intelligence, cloning, and bioengineering encourage
people to rethink the boundaries of human capa-
bilities. In this context, religious traditions serve as
an important source of moral orientation and ethi-
cal reflection. Questions concerning intervention in
human nature require constructive dialogue among
scientists, philosophers, and representatives of reli-
gious communities. Furthermore, the emergence of
advanced technologies, including artificial intelli-
gence and quantum computing, raises fundamental
questions that often go beyond the scope of conven-
tional scientific methods. Issues related to the nature
of reality, the origin of time, and the role of human
consciousness in the universe demand an integrated
perspective that combines scientific inquiry with
philosophical and religious thought. In the contem-
porary world, the interaction between science and
religion creates new possibilities for a deeper un-
derstanding of the universe and humanity’s place
within it (Emelyanov, 2004). Science offers power-
ful instruments for exploring natural processes and
technological innovation, while religion motivates
individuals to reflect on the meaning and purpose
of life. When these two spheres complement each
other, they can help build a balanced society where
technological progress is accompanied by moral and
spiritual development. In the context of global chal-
lenges, such cooperation becomes not only benefi-
cial but increasingly essential.

President Kassym-Jomart Tokayev, speaking at
the VIII Congress of Leaders of World and Tradi-
tional Religions, put forward the initiative to estab-
lish an interfaith commission focused on the ethical
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aspects of artificial intelligence development. Ac-
cording to the President, such a body could unite
representatives of different religious traditions to
discuss the moral implications of emerging technol-
ogies. He emphasized this idea with the statement:
“I propose the creation of an interfaith commission
on the ethics of the development of artificial intel-
ligence.” This commission will develop a set of uni-
versal principles for the responsible use of neural
networks and other large-scale technologies. These
are, in a sense, “messages” for algorithms, which
are intended to respect human dignity, prevent dis-
crimination, and establish control over fateful de-
cisions,” Kassym-Jomart Tokayev said. Artificial
intelligence, big data, bioengineering, and other
revolutionary innovations, as the President noted,
are fundamentally changing all spheres of human
life (Shashkina, 2025). However, ethical norms can-
not keep up with the rapid pace of technological
progress. As a result, new challenges arise, such as
protecting freedom of choice and privacy, ensuring
digital equality, and the safe use of artificial intel-
ligence, as well as many other dilemmas.

The views of confessions. First, let’s briefly re-
view the positions of the most widespread religions
in the world. Pope Francis, the head of the Roman
Catholic Church, expressed his opinion on artifi-
cial intelligence in a letter written on the eve of the
World Day of Peace, which will be celebrated on
January 1, 2024. In this letter, the Pope expresses
concern that the world community may face a situa-
tion of “technological dictatorship” due to the use of
artificial intelligence (Al) without observing ethical
norms. To prevent such a situation, he proposes the
development and adoption of an international treaty
regulating the development and use of artificial in-
telligence. The Pope also draws special attention to
the fact that the spread of artificially created false
news (fake news) can undermine trust in the me-
dia. In addition, he notes that there is a risk that the
development of artificial intelligence technologies
could lead to the loss of jobs for a significant part of
the population in society (Parfun, 2026).

Some scholars in the Islamic world are con-
cerned about the negative impact that artificial intel-
ligence may have on religion. Ahmet Dah, a profes-
sor of sociology at Uludag University, highlighted
the main problems associated with machine learning
in an interview with Milliyet. He noted, among oth-
er things, that the research is conducted in a secular
manner, which could lead to artificial intelligence
not fully understanding values such as religion, eth-
ics and tradition. According to the professor, instead
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of completely abandoning technologies, it is neces-
sary to address the potential risks associated with
their use. He cites the knife as an example: although
a knife is considered a cold weapon, people have not
stopped using it in everyday life.

There is a debate in Buddhism about the defini-
tion of the concept of “artificial intelligence”. This
is because, according to the official position of this
religion, as expressed by the religious leader, the
Dalai Lama, it is impossible to create an artificial in-
telligence with consciousness. This contradicts the
concept of consciousness in Buddhist teachings as
a “stream” (Sanskrit — santana). That is, conscious-
ness is interpreted as a continuous process, passing
through a series of rebirths and deaths. At the same
time, bold experiments are being conducted in a
number of countries at the intersection of Buddhism
and technology. For example, Japanese researchers
have developed a tool based on artificial intelligence
algorithms called Al Buddha (Parfun, 2026). This
system, based on Buddhist scriptures, can answer
various questions about life and death. The goal of
the project is to help people apply ancient wisdom
in their lives in modern society and find ways to be
happy.

In conclusion, the interaction of artificial intel-
ligence and religion is an important research area
for modern religious studies. In the future, this pro-
cess may form new forms of religion in the digital
space, but human spiritual experience, cultural con-
text, and moral responsibility remain the main core
of religious life. Therefore, when using artificial in-
telligence in the field of religion, it is of particular
importance to comprehensively assess its capabili-
ties and limitations from a scientific perspective, as
well as to take into account its ethical and cultural
aspects. Artificial intelligence (Al) and religion are
one of the new and complex topics that are often
discussed in our time. This issue is becoming an
important direction for studying the relationship be-
tween the development of technology and the spiri-
tual life of a person.

Whether Al will become a new religion de-
pends on how we integrate it into our lives and what
meaning we give it. The future of these relation-
ships depends on carefully considered decisions,
ethical practices, and our unwavering commitment
to the principle of preserving the essence of being
human in an increasingly automated world. The
potential of Al to become a new religion or replace
traditional belief systems is likely to remain a topic
of debate. However, it is important that this dis-
course continues, because as we move towards a

future that is closely intertwined with Al, we must
walk this path with wisdom, ethical foresight, and
a deep understanding of human nature. Artificial
intelligence is gradually penetrating various ar-
eas of human life — from manufacturing and fi-
nance to medicine and education. Technology has
also reached the conservative field of religion. In
temples of various denominations, robots preach
sermons and pray with believers — although some
consider this to be wrong, even sacrilegious. Beth
Singler, an anthropologist at the Faraday Institute
of Science and Religion in the UK, says there are
three main approaches to how religions approach
technology: rejection, acceptance, and adaptation.
She believes that the initial reaction of religious
institutions is often negative, but “the technology
quickly becomes widespread and becomes an in-
tegral part of everyday life.” In short, the relation-
ship between artificial intelligence and religion is a
very relevant and upcoming topic.

Conclusion

The conducted research showed that artificial
intelligence is one of the most important factors of
modern scientific and technological development
and that it has a significant impact on the humanities,
including the field of religious studies. The devel-
opment of artificial intelligence technologies opens
up new scientific and methodological opportunities
in areas such as the analysis of religious texts, the
study of religious discourse, and the identification
of symbols and semantic structures. In particular,
technologies such as natural language processing
(NLP) allow for the systematization of large vol-
umes of religious texts, comparative analysis, and
identification of their content features. In addition,
the study revealed that the relationship between ar-
tificial intelligence and religion is a complex and
multifaceted phenomenon.

On the one hand, artificial intelligence, as a new
tool for scientific research, increases the efficiency
of data processing and analysis in the field of reli-
gious studies. On the other hand, its impact on hu-
man spiritual life raises a number of relevant ques-
tions, such as the issues of interpretation of religious
knowledge and ethical responsibility. An analysis of
the positions of traditional confessions shows that
there are different views on artificial intelligence.
While some religious leaders and scientists are con-
cerned about the potential dangers of artificial intel-
ligence for society, especially its ethical and social
consequences, others consider it a useful tool and
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note that it has the potential to be used for scientific
and social purposes.

At the same time, the use of artificial intelli-
gence in the field of religion also has certain limita-
tions. Issues such as the interpretation of religious
teachings, issuing fatwas, or spiritual guidance
require the participation of professional religious
experts and theologians, not relying solely on tech-
nological tools. Therefore, artificial intelligence
should be considered not as a full-fledged decision-
making tool in the field of religion, but as a scien-
tific-analytical and information support system. In
short, the use of artificial intelligence in the science
of religion, in addition to opening up new research

opportunities, is an important issue that requires a
comprehensive analysis from a scientific, ethical,
and religious perspective. In the future, the study
of the interaction between artificial intelligence and
religion will remain relevant both from a scientific-
theoretical and practical perspective.
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